ESSAYS ON THE GITA

of the three gunas, traigunyamayi mayd.  Prakritiy
not illusive Maya, is in the teaching of the Gita the
effective cause of cosmic existence.

Still, whatever the precise distinctions of their
metaphysical ideas, the practical difference between
the Sankhya and Yoga as developed by the Gita is the
same as that which now exists between Vedantic Yogas
of knowledge and of works, and the practical results
of the difference are also the same. The Sankhya pro-
ceeded like the Vedantic Yoga of knowledge by the
Buddhi, by the discriminating intelligence; it arrived
by reflective thought, mcardy at right discrimination,
viveka^ of the true nature of the soul and of the
imposition on it of the works of Prakriti through
attachment and identification, just as the Vedantic
method arrives by the same means at the right dis-
crimination of the true nature of the Self and of the
imposition on it of cosmic appearances by mental
illusion which leads to egoistic identification and
attachment. In the Vedantic method Maya ceases for
the soul by its return to its true and eternal status as
the one Self, the Brahman, and the cosmic action
disappears; in the Sankhya method the working of
the gzmas falls to rest by the return of the soul to its
true and eternal status as the inactive Purusha and the
cosmic action ends. The Brahman of the Mayavadins
is silent, immutable and inactive; so too is the
Purusha of the Sankhya; therefore for both ascetic
renunciation of life and works is a necessary means of
liberation. But for the Yoga of the Gita, as for the
Vedantic Yoga of works, action is not only a prepara-
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